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Gathas of the lost Jinhuachao #4¢¥9 in Old Uigur translation 


Peter Zieme 


Introduction' 

The Jinhuachao 42444" is an Abhidharma text that is known only from other works, but the 
text itself no longer exists. Thus, the fragments edited by K. Kudara are of high importance 
for Abhidharma studies. The author published some gathdas from the Hedin manuscript No. 
40° of the Museum of Ethnography in Stockholm. His Japanese study was translated by K. 
Rohrborn into German in 1988.4 K. Kudara concluded that the Jinhuachao 4@ 46 
doubtlessly was a commentary to the AbhidharmakoSsasastra.° In the Song Gaoseng chuan # 
tea {44 {44 (T.L.2061)° two commentaries under the name Jinhuachao 424¢ #9 are mentioned. 
One is the 427444 in 10 4 juan by 42/8¢ Chong Yu, the other the Jushelun Jinhuachao {A4 
im Sz E@> in 20 juan by K#Y Xuan Yue of Tang. Both works are lost. It is impossible to 
determine the exact nature of this Jinhuachao, but clearly the verses preserved here in 
translation exactly parallel the gathads of Vasubandhu’s Abhidharmakosa. Discussing the 
origin of the Old Uigur text K. Kudara came to the conclusion that its base was the first 
commentary’. 

K. Kudara identified already all six gathds preserved on the Stockholm leaf No. 40 with 
the equivalents in the Abhidharmakosa, but presented only the edition of three gathas. Since 
this Old Uigur translation offers an interesting example for the question how foreign 
Buddhist groups were studying the Sanskrit and the Chinese versions and how they 
interpreted the source texts in their mother languages that were very different from both 
“original” religious languages I would like to present here the whole material including the 
gathas already presented by K. Kudara. It will be shown that even if the Vorlage was a or the 


Here I would like to express my deep gratitude to Dieter Maue who made valuable suggestions and 
corrections, but for all remaining mistakes and misunderstandings I alone am responsible. I extend my thanks to 
Seishi Karashima who accepted my paper for the Annual Report of the International Research Institute of 
Advanced Buddhology at Soka University. 

Hedin 40 (fac-simile in Shogaito 2014, p. 337) with the leaf number otuzunc yeti “XXX, 7”. 40R24 (cp. fig. 
3) BIEL PB kym q”? &’v [*kim ka éav]-ta sézldr “In the Kimkacav (it) says”. The title could also be written 
<EHERD (cp. Kudara 1982, p. 990 = Kudara 1988, p. 32). The pustaka leaves of this book were prepared with a 
hole in the first third of a leaf, but on this leaf No. 40 the space of the hole was also used for writing (for these 
lines cp. fig. 3). 

Meanwhile a new fragment of this manuscript among the texts preserved at the Lujia Caotang was 
recognised by Zhang Tieshan (publication in print). 

Kudara 1982, Kudara 1988. 
> For the details cp. Kudara 1988, pp. 32-33. 

° The method to use the numbers of the dictionary of Giles for the Chinese characters as K. R6hrborn does is 
a source of errors, here e. g. the word {4 seng [this character is registered in Giles as No. 9617] correctly given 
by Kudara 1982, p. 994, was transcribed as hsing with the Giles number 4617 }i% (Kudara 1988, p. 27). 

™  Kudara 1982, pp. 990-989; Kudara 1988, p. 33. 
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Chinese text as we know it today the translator considered the Sanskrit text as well. 

The main topic of these gathds concerns the preservation of the Dharma after the 
Nirvana of the Buddha. Through faith and the vow for salvation, it is possible to remove the 
impurities (Skt. klesas) and triumph over other teachings. 

As K. Kudara pointed out, these poems contain materials that show how the translator 
could provide the same text in two different translations. The remark (25) AHMNTHEHK tegtici 
Sloknuyn yaliy dntkdkcdsi bo driir® introduces a word-for-word translation of the Sanskrit text. 
The second translation follows the Chinese text. For example, K. Kudara already recognized 
the text D as a version that is literally in line with the Chinese.’ Since the Old Uigur texts of 
chapter VIII are missing so far, possible variants for the corresponding verses cannot be 
given. Here, those verses of chapter IX in the translation formed according to the Chinese 
model are presented in bold letters. 


gatha 01 = Abhdhk. VIII.41 
(cp. fig. 3) 
Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 
01 


a |nimilite sastari lokacaksusi yumulmista bahSita yertinétintin kézi bolmista 
ABTA A A 
b_ _|ksayam gate saksijane ca bhiiyasa alkinmakka barmiSta tanuk boltaéi tinl(i)glar yma kisi 
anantta ulatilar artir 
He sn tS BO 
c  jadrstatattvair niravagrahaih krtam k6érmatik odguraklanmakliglar tiz4 midik partagéanlar 
artir titdacisizlar tiza kilildi 
AN SAE ES ll A 
d_ |kutarkikaih sasanam etad akulam yaviz tarkikeli tiz4 nom Sazin kiyim kuyum 
FE el 5: JES aL AC 


La Vallée Poussin: Le Maitre, ceil du monde, s’est fermé ; les temoins, en général, ont péri ; la 
loi est mise en confusion par des hommes qui n’ont pas vu la vérité, mauvais sophistes, 
indépendants, que rien ne retient.'° 

Pruden: The Master, the eye of the world, is closed; the witnesses, for the most part, have 
perished; the Law is put into confusion by persons who have not seen the Truth; and by 
bad sophists, independent, from whom nothing is gained." 


Analysis 

(a) (26) yumulmi8-ta bah&i-ta —yertin¢éti-ntin ~—k6zi bolmi8-ta 
nimilite sastari loka- caksusi 
AAMT A CA 


Kudara 1982, p. 994; Kudara 1988, p. 28. 
Shogaito 2014, p. 170. 

La Vallée Poussin VII-IX, p. 224. 
Pruden, p. 1282. 
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(b)  alkinmak- (27) -ka barmiSta tanuk boltaéi tinl(i)glar yma tkiiSi anant-ta (28) ulatilar ariir 


ksayam gate saksi- jane ca bhiiyasa 
Te hei 1 & BO 

c)  kérméatik odguraklanmakliglar iizé midik (29) partagéan-lar ariir tiddacisizlar tiz& = kalildi 
adrsta- _tattvair niravagrahaih  krtam 
AN St Se EL A, 

(d)  yaviz tarkike-(30)-li’” tizi. nom Sazin kiyrm kuyum .. 
ku- tarkikaih sasanam etad akulam 


FH nah tJ) ALE Bc 


Translation of the Old Uigur text 

(a) When the Master who had become the eye of the world had closed his eyes'’, (b) when 
also those who were witnesses perished, most of them — these are Ananda and others —, (c) by 
those who did not see and have fixed views, by those who are as prthagjana laypeople™ 
without restraint, (d) by bad philosophers the dharma-sdsana was made disordered. 


Notes 

(a) When one compares the Skt. and Chin. word order, it is evident that the Uigur translator 
followed the Sanskrit text, especially by reproducing the cases. He put the “closing (of the 
eyes)” at the beginning of the sentence as in Sanskrit, while it takes the final position in the 
Chinese version. 

(b) At the end of the line the translator added anant-ta ulati-lar driir “Ananda and others”, 
probably in order to make it clear that one should understand the Buddha’s early disciples. 

(c) The term odguraklanmak is known from the Tattvartha, e. g. JRATPREM [jue yue jue duan 
“making decisions is to decide and to abandon”, differently in the translation yinctirmdk 
drsdr odguraklanmak tizmdk driir “Veneration is to decide and to abandon’”'’. Skt. 
niravagraha “without restraint” is translated as midik partagcan-lar drtir tiddacisizlar tizd 
where midik partagcan-lar dritir is an interpretament. Dieter Maue suggested that syz is the 
negative suffix corresponding to Skt. nir-, wherefore one has to understand tiddacisizlar as 
*tidmadacilar “those who do not restrain”. H. Tokytirek mentioned a similar construction of - 
DAI + sXz in her edition of Altun Yaruk IV: ol kéytil yand Gysiiz b(a)lgiistiz issiz ktidokstiz 
etddcisiz yaratdacisiz tetir = Chin. (INAS Al ai. ARETE SESE. JE AEF “One can also not 
explain the mind which is without form and characteristic, without work and activity, and one 
cannot make and create it’”.'° 

(d) The compound Azyim kuyum was explained in a different context by D. Maue and Niu 
Ruji: “From kénél we see that kryim kuyum is some sort of mental state or behaviour.””” 
Although the meaning “confused, disordered” is quite sure, the derivation is not. Hopefully 
new examples will turn up for solving this problem. 


12. 


ly is surely a mistake for I’r /ar the plural marker. 
13. 


The term Jokacaksus = TH = yertinctiniiy kézi is one of the designations of the Buddha spread around the 
world, cp. Nakamura 817b, 818b; DDB. 

‘4 For the compound midik (Sogdian my6’k) partagcan (<< Skt. prthagjana) cp. ED 765b. 

Tattvartha B 935. 

Tokyiirek 2015, p. 511. 

Maue & Niu 2012, pp. 57-58. 
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For the pada (d) the Old Uigur author provided two variants marked by ymd ter “and 
one says” at the end and by & “again” followed by final ymdi ter “and one says”. 


(d) yaviz_ tarkike-(30)-litiza nom Sazin kiyim kuyum 

l.adrilur yaviz _tarkike-lar (31) tiza ~=nom Sazin boltik boliik —ymd ter 
“By bad philosophers the dharma-sasana is divided into parts — and one says.” 

(d) yaviz__ tarkike-(30)-li tiza nom Sazin_ kryim kuyum 

2. 4-— yaviz  bégiis sakis-lig- (32) -l(a)r"® tizd —ymdi ter 


“Again: By bad recognisers and thinkers — and one says.” 
The first alternative not supported by Sanskrit or Chinese is an interpretation paraphrasing the 
work of (bad) philosophers. In the second alternative the author translated the Sanskrit term 
into an Uigur compound. Both the words bégiis'? and sakis°° have the meaning “thought” 
derived from verbs “to reckon”. This sentence contains the same mistake (/y for /’r) as the 
main text of (d) itself. 


gatha 02 (Kudara A) = Abhdhk. VIII.42 
(cp. fig. 3) 


Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 
02 


a gate ’tha santim paramam svayambhuvi | barmi8ta in¢cip yeg istiinki nirvanka k(4)nttin tuymiSta 
Ae CBee 


b_ _|svayambhuvah sasanadhirdharesuca |k(4)ntiin tuymiSnmy Sazimin = sargiirdacilarta yma 


purnasita ulatilar artir 


RRB bid 
c  |jagaty anathe gunaghatibhir malaih yertinciita umugsuzta adgtilarig koruldurtacilar tza 
nizvanilar tiza 
TE ARE A TER 
d  /nirankusaih svairam ihadya caryate wyraksizlar tiz4 6zin 6gdémin amti yorilur 
ARE Sty ll RBS 


La Vallée Poussin: Car, Celui qui sait par lui-méme est parti dans le Calme supréme, et aussi 
les soutiens de la loi de Celui qui sait par lui-méme : le monde n’a plus de gardien. Les 
vices, qui détruisent les biens spirituels, ont maintenant pleine liberté.” 

Pruden: For he who knows for himself has departed on the Supreme Path, as well as the 
supports of the Law of the one who knows for himself: the world no longer has a 
Protector. The defilements, which destroy spiritual qualities, now have full liberty.” 


Written ly. 

'° ED 329b. 

ED 816-817. 

La Vallée Poussin VIII-IX, 224. 
Pruden, p. 1282. 
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Analysis 
(a) barmis-ta incip yeg Ustiinki nirvan-ka (33) — k(4)ntiin tuymis-ta 
gate tha (> hi)” Santim paramam svayambhuvi 
FE Bn ea 
(b) k(a)ntiin tuymi8-nin  Sazinm™ — sargiirdaéi-lar-ta (34) yma purnagi-ta ulati-lar ariir : 
svayambhuvah sasana- dhurdharesu ca 
RRACE S bid 
(c) yertinéiitaé umugsuzta 4dgi-lar-(35)-ig koruldurta¢i-lariiza _nizvani-lar tiza 
jagaty anathe guna- ghatibhir malaih” 
TE ARE A TER AR 
(d) irak-siz-lar tiza (36) 6zin 6gdém-in amt yorilur : 
nirankusaih svairam ihadya caryate 


Translation of the Old Uigur text 

(a) When the One who gained the knowledge by himself departed into the highest*® Nirvana, 
(b) as well as the supporters of the discipline of the One who gained the knowledge by 
himself like *PurnaSi and others, (c) in the world without protector’ on (the path of) 
defilements (k/esa) which destroy the good qualities, (d) the unrestrained* wander about by 
themselves at heir own discretion. 


Notes 

(b) At the end of the line the translator added an interesting but unclear statement omitted by 
K. Kudara: purnasi-ta ulati-lar Griir. Evidently, there is no Sanskrit parallel. I assume that it 
refers to Pirna Maitrayaniputra who often simply was called Pirna.” Being one of the best 
disciples of the Buddha he was regarded as a master and excellent preacher of the dharma. 
The clear spelling pwrn’8y can be read only as purnasi where the final syllable §y might 
represent shi fill! “master” which is admittedly an unusual formation. 

(c) The verb kurul- or korol- and especially the nomen actoris of this text was discussed by 
Maue & Niu: “The verb korol- is met with as <qwrwl-> in Sogd.-Uig. script in the sense of 
‘to suffer loss, to get destroyed’; two instances are quoted in OTWF 666 f. Special 
importance falls to the nomen actoris from the causative stem, <qwrwldwrt’Cy> being the 


AKBh (ed. Pradhan): ’tha, with varia lectio: hi which corresponds to Uig. incip (note by D. Maue). 

The mark beside the locative suffix (t’) means that is to be deleted. 

AKBh (ed. Pradhan): mataih, with varia lectio: malaih which was accepted by Kudara 1988, p. 29 
(additional note by D. Maue). 

In the German translation (Kudara 1988, p. 29) the attribute was not translated, in the Japanese version 

(Kudara 1982, p. 993 (49)) it was BR4UTi_L 7% 4S “best and highest” (for Skt. parama). 
*7- Kudara 1988, p. 29 has accordingly “in der ftihrerlosen Welt” (in the world without guide), while Kudara 
1982, 993 (49) translates through TH fAJic Be. we SS Ol KW T “in the world, in hopelessness”. 
Formally, both interpretations are possible. Semantically, it can be taken for sure that Skt. anatha- and umugsuz 
serve as qualifying adjectives which are subordinated to "the world". Because of the inverse word order the 
adjectival umugsuz must have the locative suffix. 

Literally “hook-less, without hooks” like untaimed elephants, cp. Trautmann p. 66: “The restraining 
purpose of the ankusa is indicated by the adjective nirankusa, indicating a person who does not follow the rules, 
who is unrestrained, a bohemian perhaps.” 
°° DDB (sub HEAD). 
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equivalent of Skt. ghatin- ‘killing, destroying’ in the translation of a jagati strophe*’. Given 
that korol- and <qwrwl> are one and the same verb, this would imply that the stem vowel 
was 0. Consequently the etymological derivation from kuri- ‘to be, or become dry’, favoured 
by Erdal (OTWF 194 f.), could not be upheld. The basic verb of korol- is kora- “to suffer 
loss, be damaged”, derived from kor ‘damage, loss’. The regularly formed passive koral- is 
met with at least twice in BuddhUig I 183 f., where the reading <qwryl-> has to be replaced 
by <qwr’l->, as M. Erdal kindly informed us.*' The assimilation koral- > korol- is not 
unparalleled, cf. yélén- ‘to betake o.s., take refuge’ <yélan->”.” In Kasai 2017* the verb 
koruldur-** is recorded two times (Aal2, Gb18), but probably in the second instance (Gb18) 
for koruldurmadin one should read 6rldttirmddin in compound with dmgdtmatin “without 
injuring”). 

(d) Skt. nirankusa “extravagant, independent, uncontrolled, unruly’”.*° The Old Uigur word is 
here iyrak a variant of the usual igak “hook’”®. A further variant is iiyak*’. The most 
probable development could be arranged in the following way: irgak > *irigak > irinak > 
*(by metathesis) :yirak > iyrak. For further examples and a possible explanation cp. the data 
of the translation of the Xuanzang Biography.”* 

(d) Kudara 1982, p. 993 (49) dzin 6kddmin “AF D> 6 KO ¥ ¥” (“by oneself’s wish”) was 
changed in Kudara 1988, p. 29° into ézin 6k temin “nach Gutdiinken” without a clear 
definition of the single words. The conjecture is not advisable in view of the combination 6z 
égdim” though it is rarely attested, cf. Ch/U 6181 verso, 1. 03 [ ] kurug 6z 6gddém taplap 
“pleasing in empty, selfish discretion”; Ch/U 8192 verso, 1. 10 / / égddm kilik-lig dariglig“ 
having a [...] behaviour at one’s own discretion”. 

(d) Here the verb yori- “to go, to march” is used in the passive voice which is the only 
occurrence up to now”, surely induced by the Sanskrit passive caryate. 


gatha 03 (Kudara B) = Abhdhk. VIII.43 


(cp. fig. 3) 
Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 


03 

a iti kanthagatapranam muni mun¢ulayu boguzta barmiS isig 6zliigiig .. 
BEAU ATA TE ae et 

b_ |viditva sAsanam muneh bilip tanri burhannin nomin Sazinin 
ee nme eeliis 


3° This is the strophe discussed here, cp. OTWF 826. 


The original has in both cases clearly qwryl-; koral- seems to be unattested, cp. Nuri 2015, p. 40, but the 
author reads quril- with wu in the first syllable. 
3°. Maue & Niu 2012, pp. 67-68. 
Kasai 2017. 
The author reads kuruldur-. 
Vel. Trautmann 2015, p. 66. 
ED 216a. 
BT XIlI.25.8. 
HT IX, n. to 671-672 (pp. 306-307). 
It is not clear whether this change was introduced by the author or by the translator. 
Cp. ED 102 dktem “proud, boastful” in a pejorative sense. 
OTWF 690-691. 


33, 
34. 
35, 
36. 
37. 
38. 
39, 
40. 
41. 
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c |balakalam malanam ca kti¢admaklig tidin nizvanilarnin yma 
Prewitt Ta J SIR 

d |na pramadyam mumuksubhih nay simtalguluk 4rmaz ozmak kutrulmak kisiisliiglar tiz4 tep 
KES EM BO 


La Vallée Poussin: Voyant que la loi du Muni est a son dernier souffle, que c’est l’heure de la 
force des vices, ceux qui désirent la délivrance doivent étre diligents.”” 

Pruden: Seeing that the Law of the Muni is in its last breath, and that it is the hour of the 
forces of defilements, those who desire liberation should be diligent.” 


Analysis 

(a) munimunéculayu boguzta barmis (37) isig 6zliigiig .. 
iti kantha- __ gata- pranam 
BEAU ANIA TE ae et 

(b) bilip [#] tanri burhan-nin nomin Sazinin 
viditva sasanam [#] muneh 
ee ime eeLiis 

(c) ktcéd-(38)-dmakligtidin  nizvanilarnin yma 
bala- kalam malanam ca 
res et KE Tiss 7) BI 

(d) nay simtalguluk armaz oz-(39)-mak kutrulmak kisii8-liig-lar tz tep 
na  pramadyam mumuksubhih 
KER BO 


Translation of the Old Uigur text 

(a-b) Thus, perceiving the divine Buddha’s dharma-sasana as being in its (last) breath (c) and 
the time when the kleSas become strong, (d) those who wish to be released must not be 
careless. 


Notes 
(b) In this line the Uigur author changed the word order.” 


gatha 04 = Abhdhk. IX.1 
(cp. fig. 4) 


Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 
As already demonstrated by K. Kudara in one example, the translations are given on the same 
leaf in two different versions. The first is strictly based on the Sanskrit text, the other one is 
nearer to the Chinese version. From the point of view of the Old Uigur language, the latter 
version is easier to understand as it follows Old Uigur structure patterns. 


“- La Vallée Poussin VIII-IX, p. 224. 
Pruden, p. 1282. 


44, A . i : 
It is a rare case in this translation. 
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04 


a jity etam — suvihita-hetu-marga-|uz nomlatilmis t(a)nlg yan tiza arig kililmisig 
suddham 


ea NS UPSp tel uz nomlatilu tikatmiS bo armmaknin tiltagihg yay 
bolmis yol tiza 


b |buddhanam pravacana-dharmatam|burhanlarniy nomlamaklig yanin aSitip 


nisamya 
iH Obey RE k(a)lti. burhanlarniy ¢ininéa y(a)rhikami& = éinkertii 
nomnuy t6zi za 
c jandhanam vividha-ku-drsti-|tagliiklamin 6ni 6ni tirlig yaviz kériimta saviglig 
cestitanam taplaghglarnin 
RES Bt MAL tigimlig ol titip biligsizlig karangu tiz4 tagilmi§ alku taS 


azag nomluglarnin adgakin 


d /|tirthyanam matam apavidhya yanty |tirtilarnny tapin sidanin titip barirlar tagliik kézsiizlar 


anandhah saciltirlar bilgalar bo nomdin tep yma yérmi§ 
es ba FUT Fg Ae SRR ayig kériimliiglarnin kayu kilmiSin tilagdli bilga biliglig 
kéziig 


La Vallée Poussin: Voyant donc que la doctrine de l’enseignement des Bouddhas est parfaite 
par un chemin d’arguments démonstratifs, rejetant l’opinion des aveugles aux mauvaises 
vues et aux mauvaises démarches, les non aveugles vont.” 

Pruden: Seeing then, by a path of demonstrative arguments, that the doctrine of the teaching 
of the Buddhas is perfect, and rejecting the opinion of those blind through bad views and 
through bad steps, the non-blind see.”° 


Analysis 

(a) (41) uz nomlatilmis t(a)y-lig yan liza ang kililmis-1g 
ity etam suvihita- hetu-marga- suddham 

(Var.) uz (02) nomlatilu tikatmi§ bo (03) armmak-nin tiltagi bolmi§ yol iiza 
oF we we iF ia 

(b)  burhanlar-(42)-n1y nomlamak-lg yanin aSitip 
buddhanam pravacana-dharmatam nisamya 

(Var.)k(a)la ~=burhanlarniy) = Gninéa_ y(a)rhikamis (05) Gn kertii nomnuy t6zi za 
aH fib a a i 1 A 

(c)  tagliik-(43)-laémin 6ni 6ni torlig yaviz  k6riimta saviglig taplag-(44)-hglarnin 
andhanam vividha- ku- drsti- cestitanam 

(Var.)tagimlig ol _ titip bilig-(06)-sizlig karangu iizd tagilmiS alku __taS azag 
KE it Fal a a = Jb 
nomlug-(07)-larniy + adgakin 

#L 


45. 


: La Vallée Poussin VII-IX, pp. 300-301. 


Pruden, p. 1355. 
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(d) _ tirtilarnin tapin sidanin_titip barirlar (45) taglik kézsiizlar 
tirthyanam matam apavidhya yanty anandhah 
saciltirlar bilgalar bo nomdin tep yma (46) yérmi§ 

(Var.)ayig kériimliglarnin kayu kilmiSin tilagali(08) bilga biliglig kéziig 
faba Ar fs ae ms HR 


Translation of the Old Uigur text 

(a-b) Having listened to Buddhas’ preaching method which is purified by a well preached and 
proper method (c-d) and having abandoned the intentions of the blind heretics who are fond 
of different bad views, the blind go, chosen will be wise from this dharma - as also explained. 


(Var.) 

(a) Well was preached in this way that became the method of the reason of purity — (b) 
by the true dharma essence like spoken truly by the Buddhas. (c) One should abandon 
the clinging of all those who are adherents of outside (= non-Buddhist) bad doctrines 
who are blinded by nescience-darkness, (d) (and having abandoned) whatever is the 
doing of the adherents of bad views one should wish the wisdom-eye. 


Notes 

(a) In line 03 the first text arinmak-nin tiltag-lig yay tizd was corrected to arinmak-niy tiltag-1 
bolmis yol tizd. In the variant the manuscript offers an alternative reading: (03) X bo tay-lig 
yan (04) tizd yma ter “Also: in this proper manner - one also says’. This shows that the words 
yol and yay are interchangeable. Difficult is the word t’nk as equivalent of Skt. hetu. M. 
Shdgaito read tang-liy yang tizd translating it as “by this wonderful way’*”. While taylig is 
attested only here, the opposite taysiz is known from other sources. In the Maitrisimit nom 
bitig there are two instances of a compound, either tapsiz taysiz (Maitr 73 v 30) or taysiz 
tapsiz (Maitr 139 verso 09)**. For tay S. Tekin” referred to tay “ruin’”*° which is impossible 
because of semantic reasons. Rather, tay should have a meaning similar to that of tap 
“satisfaction, sufficiency; satisfactory, sufficient”*'. For the first case J. P. Laut translated the 
compound as “unappetitlich””’. Following Shdgaito’s translation I adopted here the meaning 
“proper”. 

(b) The text offers the following alternative: X t6ré-sin bilip ymd ter “Also: perceiving the 
law of — one also says.” 

(d) The word bakiz (pkyz) of the manuscript was corrected by a later hand in cursive script to 
barir (p'ryr) (cp. fig. 4, line 44). 


gatha 05 (Kudara C) = Abhdhk. IX.2 


(cp. fig. 4) 
Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 


47. 
48. 
49. 
50. 
Be 


Shdgaito 2014, p. 209. 

The word is recorded in Dogan & Usta 2014, p. 308a, but without meaning. 

BT IX, I, p. 96 n. 139 v 9. 

ED 51 la. 

ED 434a. The derivation fapsiz often means “ill”. D. Maue found tapsiz “wunschlos” as equivalent of 
Tocharian sndyme (Maue 2015, p. 512). 

°° Laut 2001, p. 136. 
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05 
a jimam hi nirvana- puraika- vartintm = |mumnt in¢cip nirvanlig balikka yalanuz avirtaci 
DT a et bo nirvanlig orduka yalnuz eltdaci key yolug 
b |tathagataditya-vaco ’msu- bhasvatim anculayu kalmislig kin tayrinin savlig yaruki tiza 
yaltnkligig 
FEE BE min min téziinlar za yoritilmiSm(4)nsiz tézliigig 
c |niratmatam arya-sahasra-vahitam  |m(a)nsiz bolmakig ukitdacig min min aryapudgalelar tiza 
sozlatilmisig 
Hab A GT kim burhanhg kin t(a)grinin saviig aruki wza 
yarutilmisig 


d /na mandacaksur vivrtam apiksate _|biligsiz tirtilar a¢ilmi8ig ym k6rmazlar 


WE Ted AR A FRE BL naé4 acilsar yadilsar ym4 k6zléri umazlar korgali 


La Vallée Poussin: En effet, cette doctrine de |’inexistence de l‘ame, seul chemin de la ville 
du Nirvana, encore qu’elle soit illuminée par ces rayons qui sont les paroles de ce soleil 


qui est le Tathagata, encore qu’elle soit suivie par des milliers de saints, encore qu’elle 
soit sans obstacles, l’>homme de vue faible ne la voit pas.” 

Pruden: In fact, this doctrine of the non-existence of the soul is the only road to the city of 
Nirvana; although illumined by the rays which are the words of this sun which is the 
Tathagata, although followed by thousands of saints, and although it is without obstacles, 


it is not seen by persons of weak insight.” 


Analysis 
(a) muniin¢ip  nirvanlig balikka yalanuz avirtaci® 
imam hi nirvana- pura=° eka- vartinim 
(Var.)bo nirvanliig orduka (09) yalnuz eltda¢i ken yolug 
| ee fas = i 
(b) anculayu (47) kalmi8lig ktin tanrinin savliig  yarukitizé —_yaltriklig-(48)-1g 
tathagata aditya- vacas= ’msu bhasvatim 
(Var.)min min téziinléar iizi (10) yoritilmiS m/(a)nsiz tézligiig 
T ay it illf Me OTE 
(c) m(a)nsiz bolmakig ukitdatig min min aryapudgalel” iizd (49) sézlatilmisig 
niratmatam arya-sahasra- vahitam 
(Var.) kim burhanhig kin t(4)yri-(1)-nin =savig yaruki — iiz4 yarutilmisig 
nt Wh H a He wr Ma 
(d) _ biligsiz tirtilar aéilmis-ig yma k6rmazlar : 


na mandacaksur vivrtam api=  Iksate 


53. 
54. 
55. 
56. 
57. 
58. 


Maue). 


La Vallée Poussin VII-IX, p. 301. 

Pruden, p. 1355. 

Probably a mistake for dvirtdcig (additional note by D. Maue). 

For marking a canceled sandhi. 

Emended to /ar. 

The negation is not rendered separately, but incorporated in the verb kérmdzldr (additional note by D. 


410 


PDF Version: ARIRIAB XXI (2018) 


(Var.)naéa aéilsar (12) yadilsar yma k6zlari umazlar korgali 


mE BH Wh Ie ie |B 


Translation of the Old Uigur text 

(a-) Indeed, (d-) the nescient heretics cannot see (-a-) this (c-) soullessness (-a) which alone is 
leading to the Nirvana city which is resplendent of the word-splendour of the Tathagata-sun (- 
c) which is proclaimed by thousands of Aryapudgalas, (-d) though it is manifest. 


(Var.) 

(d) The eyes (of the heretics) cannot see — even when clearly propagated - (a) the broad 
way alone leading to this nirvana palace, (b) the niratma essence experienced by 
thousands and thousands of noble men, (c) the resplendent” illuminated by word- 
splendour of Buddha, the sun. 


Notes 
(Additional note) D. Maue proposed the deletion of ukitdacig which was probably inserted by 
a later reader or redactor who did not realize that the hyperbaton muni ... m(d)nsiz bolmakig 
formed the object. By the addition of ukitdacig the syntagma changed its meaning, “who/ 
which is teaching the soullessness”, and its syntactical function, thus becoming parallel to (a) 
. Avirtaci<g>, (b) ... yaltrikligig, (c) ... sdzlatilmiSig, (d) ... acilmiSig. The resulting 
translation is different from the Sanskrit text and significantly inferior: (a-) Indeed, (d-) the 
nescient heretics do not see (-a) this, which alone is leading to the Nirvana-city, (b) which is 
resplendent of the word-splendour of the Tathagata-sun god, (c) which is teaching the 
soullessness, which is proclaimed by thousands of Aryapudgalas, (-d) though it is manifest 
(literally opened). D. Maue also pointed out that séz/dtilmis is an unexpected equivalent of 
Skt. vahita- "exerted, endeavoured" and might indicate a varia lectio: vacita- (?) “taught” 
which is known from the Pali but not listed in the Skt. dictionaries. 
(d) For kérmdzldr the manuscript offers the following alternative: (50)  bilmdzldr ymd ter 
“Also: they do not know - thus one also says.” 


gatha 06 = Abhdhk. IX.3 
(cp. fig. 4) 


Overview followed by L. de La Vallée Poussin’s French and L. Pruden’s English translation 
06 


a |iti dinmatram evedam muni munéulayu bulun yinak taéninéa 6k bo 
WHT AS CO munta buluy yinak t(4)ninéa kavirasinéa sézlayii tikatdim(i)z 
b |upadistam sumedhasam _|ukitilmi8 bolgay bilgalarka balgiiliig 
Kea el at el] bolt: bilgalarka agulug bilga bilig tézliig nomug basta urulmis 
agunuy tig 
c |vranadeso visasyeva m(4)nsiz nom basta urulmi8 agunuy tag 
Kes bi cl ne bodun bokun 6nin 6nin 6z kii¢lérinin umakhg 4drami eyin 


°° Chin. HA shows that instead of yaratilmis the author thought of yarutilmis or yarutulmis. 
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d |svasamarthyavisarpana iti |6z kii¢i eyin yatilda¢iniy 


Man Ts PT AL IB Se tiizii tuyup bilgiiliikiig biitiirziin yeg adruk iXig kiitiikiig tep 


La Vallée Poussin: Dans ce livre on n’en trouvera qu’une indication sommaire, a l’usage des 
hommes intelligents : le poison, une fois dans la blessure, s’insinue partout par sa propre 
force.” 

Pruden: In this book one will find but a summary indication for the use of intelligent persons: 
but poison (of belief in soul), once within a wound, will spread itself everywhere by its 
own force.*! 


Analysis 
(a) munimunéulayu bulun yinak  taninca 6k bo 
iti din- matram eva=idam 
(Var.)munta buluy  yimak (13) t(4)ninté kavirasinéa s6zlayii tiikatdim(i)z 
i rz) Me Clls we 
(b) (51) ukitilmis bolgay bilgalarka balgiilig 
upadistam sumedhasam 
(Var.)bolti bilgé-(14)larka agulug bilga bilig tézliig nomug baS-ta urulmi§ (15) agu-nuy tag 
Fob Aa wh HE ial 
(c) m(ansiznom basta  urulmis (52) agu-nuy tag : 
vrana -deso visa-sya= iva 
(Var.) bodunbokun 6ninénin 6z — kiidlairi®-(16)-nin = umak-hg adrami eyin 
Ji & hi co Ww He He 
(d) 6z kiigi eyin yatildaéi-nin 
sva- samarthya- visarpana iti 
(Var.)tiizii tuyup __bilgii-(17)-liik-iig® —_—biitiirziin™ yegadruk dig kiitiikiig tep 
i 1 TA 1D BF cS 


Translation of the Old Uigur text 

(a) The thus, in the form of an orientation (b-) taught (c-) (scil.) doctrine of soulless(ness) (-b) 
will be (fully) manifest for the wise (c) like (the manifestation) of poison which is put into a 
wound (d) spreading by its own power. 


(Var.) 

(a) Here, in a measure of an orientation, shortly, we have summarized (the dharma), (b) 
that became for the wise men” like poison - poison of the nature of wisdom - put into the 
wound - the dharma® - (c) which is able (to spread) according to its own power 


60. 
61. 
62. 
63. 
64. 
65. 


La Vallée Poussin VII-IX, p. 301. 

Pruden, p. 1355. 

Deleted: yetmis-incd ucuz onay uzun-lar. 

In Shogaito 2014, p. 172 the syllable -iig was omitted. 

Deleted: biitiirgali. 

#basta urulmus bolt: “it was put into the wound”. Chin. 4 ... J “opened ... the gate [= the teaching]”. The 
alternative between the lines:  acilir [Shogaito: acilgalir] iictin bilgdldr yogun kapiglarin “that the compact 
gates will be opened for the wise ones” clarifies the sense. 

’ Emend to nomlug? 
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differently in (all) people. (d) (Therefore) one should completely perceive that what is to 
be perceived and complete the good and excellent work. 


Notes 
(a) The manuscript has the alternative text variant: X tiikdtmis ymdi ter “Also: it is finished — 
one also says”. 


(c) The deleted variant yetmis-incd ucuz oyay uzun-lar offers the possibility to compare two 
different translations of the Chinese version, but one can agree with the redactor that the 
correction better expresses the intention of the text. 


(1) (2) (3) (4) (5) (6) (7) 
JEG shu 4 ge KG sui |Oji |Ali Sikan | 82 neng 


All may according to their capacities, to their powers ... 


bodun bokun =| 6nin 6yin 6z ktélarinin umaklig |adrami (3) eyin 


All people, everybody according to the ability-quality of their powers ... 


reat 


bodun bokun =| 6nin 6yin 6z kwclari (3) yetmisinca |ucuz oyay |uzunlar 


All people, everybody may as much as their powers reach easily be able to ... 


The term siddhanta 


syd’n = sidan or sidan, here synonym of tap “wish, opinion”, cp. HT.IV.1407-1409 anin 
[va]yilmis. sidan taplaginiz-[lar]n b(a)k katig tutarsizldr “Therefore you persist in your 
erroneous views’”’ = chin. T.L.2053.244c27 gushou yuzong [HI S¥ i Ax “you persist in your 
”°8 Here the word in question must have the same meaning as taplag “tenet”. 
Chin. zong is one of the equivalents of Skt. siddhdnta, and thus sidan could be derived 
from Chin. xitan # tH “accomplishment, skt. siddhanta”® (DDB). But only if one accepts 
that xi #& spelled in Old Uigur several times syr” could also been have adopted as sy. For the 
syllable tan ## the pronunciation t’n”' is recorded. The word is attested also in the so-called 
“Lehrtext” edited by K. Kitsud6”: tort tirliig sy[ Jdf ]” as translation of 4 #& tH “four 
siddhanta”. The letters sy[ |d[ ] should be restituted there to si/r]d/an] as already pointed out 
by K. Kitsudo. A clear spelling syd’n is known from (IOM) SI.0412 B02 szdan nom-lari (not 
identified fragment). 

In HT.V.0761-0765 we read kinayan sevsey [bah]silar tas azag nomlug tirtilar 
k(a)ntiilarnin sitan taplagin simisin buzmisin kortip “The Hinayana masters and the heretics 


erroneous views 


of erroneous teachings saw that one destroyed and aborted their views and opinions”. The 


67. 
68. 
69. 


HT IV, pp. 138-139 (his explanation on p. 260 is out of question). 

Li 1995, p. 131. 

“an established conclusion, proved fact, axiom, dogma, a text or authoritative work” (DDB). The Skt. word 
siddhanta was borrowed into Chinese in the transcription #8, cp. Wogihara, p. 1168b. 

7. Shogaito et alii 2015, p. 188. 

Shogaito et alii 2015, p. 183. 

Kitsud6 2015, B0021. 

Cp. fig. 1. 


cae 
72. 
43's 
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authors” thought that at the end of the line a final letter -z is not visible, but it is clear that the 
last letter is -n” as in all other examples mentioned. 


The lines 21-23 of fol. 40R 


The Chinese text of the lines 21-23 written in columns running from left to right were quoted 
by K. Kudara”, but not translated: "#4 Ete 4 REE ET AZ 
ie RE. 

(21) AE [gatha 04a] 47 F" 4 ME PQIE [cp. gatha 05b #€ fei] “What concerns the 
pure way of causes, its #f name is the pure way of niratma.” 

HE (22) RTE [cp. gatha 05a] ite he 4 AE. AE “For being able to grasp the nirvana, 
therefore its name is ‘way of causes’ (or) ‘pure way of causes’.” 

(23) (RFE “That is a tatpurusa”. 
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